The present article offers an edition of the single known manuscript of ʿAishī Shīrāzī's ʿIshrat-nāma in the Bibliothèque Nationale in Paris, Suppl. Persan 1142 (nr. 1642 in the catalogue of Blochet), a poem belonging to the mathnawī genre dah-nāma.
Introduction
I offer here the first edition from the single manuscript 1 that seems to have survived of ʿAishī's ʿIshrat-nāma (Book of enjoyment [or pleasure]), 2 a poem of more than five hundred verses belonging to the mathnawī genre dah-nāma, lit. ten letters, 3 which exists in both Persian and Turkish from the fourteenth and fifteenth centuries. In this genre the evolution of the relationship of two lovers up to their union is described through the exchange of ten letters or, as also the case here, ten verbal messages. 4 In Persian literary histories and in most studies that describe the dah-nāma genre, no mention at all is made of the ʿIshrat-nāma, and a couple of times it is only briefly listed. 5 Gandjeï, in an article from 1971, is the only one who gave a some-
We learn from ʿAishī (vv. 70-77) that he wrote the poem in Shiraz at the request, during a majlis, of one ʿInāyat, described as one of the amirs of a Sulṭān , 12 upon whose arrival the city "became an Egypt by its loveliness" (v. 36) . Blochet identified this Khalīl as Khalīl b. Mīrān-Shāh, Tīmūr's grandson, who, after having governed for a short time in Samarqand, came in the course of the year 812/1409 to rule as governor in Rayy and died there in 814/1411, and this identification has been followed ever since. 13 However, this identification is debatable -no nasab for Khalīl is given in the poem and, although Khalīl b. Mīrān-Shāh did indeed rule in the West, he had no special connection with Shiraz, as the governor in Fārs at that time was another Timurid, Bāiqarā b. ʿUmar Shaikh. 14 I will venture here a more likely identification.
There might be no connection between Shiraz and Khalīl b. Mīrān-Shāh, but there is quite a close connection between that city and another Khalīl, the Aq-Quyūnlū Khalīl b. Uzun Ḥasan, who as governor of Fārs on behalf of his father lived in Shiraz for eight years until he became sultan in 882/1478. 15 His eventual rule as a sultan in Tabriz lasted only six months as he was killed in battle in Rabīʿ II 883/ July 1478. 16 By chance, an interesting contemporary document concerning Sulṭān Khalīl's office in Shiraz has come down to us, that is, Jalāl al-Dīn Dawānī's ʿArż-nāma, a detailed eyewitness account of a threeday long military parade held by Sulṭān Khalīl at Band-i Mīr near Persepolis in 881/1476. 17 Among the officials figuring in this document are also "two great amirs" (amīrain-i kabīrain), the brothers Hidāyat-Allāh Beg and ʿInāyat-Allāh Beg, who are praised for their 12 Therefore, not at the request of Sulṭān Khalīl himself, as stated by Ṣafā (TA, 4: 461) ; Naf īsī (Tārīkh-i naẓm u nathr, 1: 339); ʿAbbāsīya Kuhan ("Dah-nāma-sarāʾī", 76). Only Gandjeï ("Genesis", 62) writes that it was at the request of ʿInāyat.
13 For instance, Ṣafā, TA (no mention of Blochet, but no reference to any other secondary literature either); Gandjeï, "Genesis"; ʿAbbāsīya Kuhan, "Dah-nāma-sarāʾī"; Beelaert 2000, 48, 193 fn. 45. 14 Bosworth, The New Islamic Dynasties, 271. 15 Minorsky, "A Civil and Military Review in Fārs in 881/1476", 143 . For a diagram showing the governorships under Uzun Ḥasan, see Woods, The Aqquyunlu, 101 fig. 10 . In the ʿArż-nāma (see below), which relates an event during Ṣultān Khalīl's governorship, he is called "sultan" several times (and not only as part of his name), so Khalīl's also being called thus in the ʿIshrat-nāma (vv. 32b, 39a, 40a) should not pose a problem; indeed, he is also called shāh (vv. 32a, 34, 36, 38) and shāhinshāh (v. 41).
16 Sulṭān Khalīl is known as having been someone with a "lively interest in fine books", and a number of beautiful manuscripts commissioned by him are extant (Robinson, " The Turkman School to 1503", in The Arts of the Book, 241 and passim).
sky's excellent "Civil and Military Review" gives an abridged and annotated translation of it.
Beelaert A Little-Known Dah-nāma: ʿAishī's ʿIshrat-nāma talents (istʿidād) and literary gifts (sukhan-dānī) . 18 Since the ʿInāyat who commissioned the ʿIshrat-nāma is also presented as sukhan-dān (v. 47) and a maecenas of poets (vv. 52-59) , it is tempting to identify him with the latter amir, especially since the specific stipulations that he adds to his commission of this poem -to which I shall return in the second part of this article -corroborate this.
3
The Poet ʿAishī Shīrāzī
In the poem ʿAishī gives no particulars about himself; the scant, and possible reliable, information available comes from a single contemporary source only, a Persian 'translation' -actually adaptation -of the biographical collection (taẕkira) Majālis al-nafāʾis, which Mīr ʿAlī Shīr Nawāʾī had finished in Herat in 897/1491-92. 19 This adaptation was written by one Ḥakīm Shāh Muḥammad Qazwīnī between 927/1521 and 929/1522-23, and posthumously dedicated to the Ottoman sultan Selim. 20 Qazwīnī lists ʿAishī Shīrāzī in an added section of contemporary poets who lived during Selim's reign and, as he adds, were "alive in 928". 21 The poet is said to have been called "Kal ʿAishī", 18 Minorsky, "Civil and Military Review", 157 . Hidāyat-Allāh Beg, in particular, was close to Sulṭān Khalīl -from the ʿArż-nāma (Minorsky, "Civil and Military Review", we learn that he was one if his īnāqs (Tur. close companion; Ar. nadīm). A copy of a Turkish Dīwān of one Hidāyat, written for the library of Sulṭān Khalīl, has been preserved in the Chester Beatty Library in Dublin. Minorsky (The Chester Beatty Library 1-3, no. 401) suggests that this Hidāyat may be identical to the Hidāyat-Allāh Beg of the ʿArż-nāma. Since then, in 2008, this Dīwān has been edited by İ. Sona, Emir Efsahuddin Hidayetullah Bey and His Divan (I thank Jan Schmidt for bringing this edition to my attention).
19 Some manuscripts include information until 904/1498-99, see Subtelny, "Mīr ʿAlī Shīr Nawāʾī", EI 2 : 7, 91b.
20 Hekmat made an edition of this and another 16th-century translation under the ti- The translation is divided into "paradises" (bihisht) the eighth and last of which, divided in two "gardens" (rauża), contains only material added by the translator Qazwīnī himself; ʿAishī is included in the second and last "garden", which deals with contempo- as he was bald (kachal), and is portrayed as "a jester, facetious and witty, who often satirized people" (shakhṣī hazzāl wa maskhara wa pur ḥāl wa akthar mardum rā hajw mīnamūda). 22 Some of his verses are cited, including a satire on people from Lār using some words in their dialect, but there is no mention of the ʿIshrat-nāma. This contemporary information that ʿAishī was alive in 928/1521 is probably correct. It provides support for my argument that his ʿIshratnāma stems from the time of the Aq-Quyūnlū prince Khalīl's governorship of Shiraz, between 874/1470 and 882/1478, and not from the time of the Timurid Khalīl b. Mīrān-shāh in 812/1409, which would have made his life span impossibly long. 23 Persian authors could be very precocious, but it is unlikely that this dah-nāma was written by someone younger than, say, fifteen -even then, a fifteen-year-old in 812/1409 would have been 127 in 928/1521. 24 It stands to reason that the ʿIshrat-nāma was written some seventy years later than Blochet's estimate. rary poets only. It is to be noted that there is a misprint in the table of contents of this edition on page 67: a date of 829 instead of 928. The date of 829 resurfaces in Anūsha, Farhang-nāma, 599b.
22 This is paraphrased in Safā (TA, 4: 461) , who allegedly has it from Nawāʾī but is actually quoting the adaptation, as mard-i hazzāl wa hajw-pīsha wa shūkh-ṭabʿ, "a jester, in the habit of writing satires, and witty (or impudent)".
23 Qazwīnī gives no information on ʿAishī's lifespan; Ṣafā (TA, 4: 461) , unsupported, writes that ʿAishī "lived a very long life", which he might have concluded from the date of Qazwīnī's adaptation. Ṣafā writes also, again without acknowledgement of a source, that ʿAishī lived until the rule of the Timurid sultan Ḥusain-i Bāiqarā (r. 873-911/1469 Ḥusain-i Bāiqarā (r. 873-911/ -1506 .
24 Ṣafā discusses also another poet named ʿAishī Harawī (TA, 4: 461-62), known from other biographical collections, with the caveat that the two should not be confused, but one has the impression that he might have done so himself, as Ḥusain-i Bāiqarā is one of ʿAishī Harawī's patrons (mamdūḥ, 'praised one') (a later one was the Safavid shah Ismāʿīl, r. 907/1501-930/1524). The year 870/1465-66 is given as his date of birth (tentatively by Dirāyatī, Fihristagān, 25: 297, and by Shahbāz Īraj, for whom see below), which would rule out an identification with ʿAishī Shīrāzi. Confusion seems inevitable, however, and although I do not think they are the same person, the possibility cannot be completely ruled out. This Ḥāfiẓ ʿAlī b. Nūr al-Dīn Muḥammad ʿAishī Ghūriyānī Harawī was both a calligrapher and a poet. Only five of his poems, of the type qaṣīda-yi maṣnūʿa (a qaṣīda in which each verse illustrates a different figure of style) have come down to us, two of them dedicated to Ḥusain-i Bāiqarā. One, entitled Mumtāz al-badāyiʿ and written in 909/1503-4, has been published by Īraj, in Ganjīna-yi Bahāristān, 43-67. Īraj seems to base the date of ʿAishī Harawī's birth on Khwāndamīr, Tārikh-i ḥabīb al-siyar, 4: 360-61, but it is not found there. Ṣafā's account is partly based on Sām Mīrzā's Tuḥfayi Sāmī, composed in or about 957/1550, 113. Dirāyatī (Fihristagān, 25: 297-8) 
